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As the official close of the Year of Faith fast approaches, and heeding
Benedict XVI's teaching that “the door of Faith is always open,” I offer to
you, brothers and sisters in Christ Jesus, some words of encouragement and
further instruction for the New Evangelization.

It is my fervent hope that in whatever ways you have participated in the
Year of Faith, you have been truly re-evangelized in your faith and have been
rejuvenated in the joy of your friendship with Jesus. It is now time for you
and for me to invite others to enter through the “door of Faith” with us and
meet the only Person Who can and will satisfy our every longing for truth, for
peace of mind and heart, and for genuine love—dJesus.

I know that I need not remind you that the New Evangelization is not just the
work of the clergy of our Church. It is primarily the work of you, the Catholic
laity with whom we, the clergy, will cooperate wholeheartedly and fully.

Why is this true? Simply put, the New Evangelization will be promoted and
extended in our society and culture much more by how the joy of knowing
Jesus is lived each day, than by how many sermons are preached and learned
articles are written. You, dear brothers and sisters, are to live His joy daily
in your families, where you work and go to school, and where you spend your
leisure time.

In a word, you are the Church’s front line in the war against the culture of
death. You possess the weapon which will never fail—faith and its abundant
graces. In this Pastoral Letter, I hope to give you a more firm and solid
foundation from which you can face the culture of death with courage and
overcome its diabolical intent and effects with the truth lived always in
charity.

Based on Sacred Scripture and Holy Tradition, I wish to offer a teaching on
the person as created by God and given by the same God a purpose in this
world which extends beyond the limits of space and time. To know the person
and to understand the person’s purpose in life is to be able to bring the New
Evangelization to the world and society and ultimately to defeat the culture

of death. The person, rightly understood, is the foundation for all human
relationships, for the family, for every society and culture, and for government.
This Pastoral Letter is divided into four sections, each section utilizing
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Sacred Scripture, Holy Tradition, and the wealth of authoritative Church
teaching to emphasize that the truth about the person is not relative and
arbitrary, but is objective and absolute.

Section One defines the term “person”. A review of the secular notion of the
person and the Catholic definition of the person will be discussed. Then,
four erroneous definitions of the person will be explained.

Section Two will discuss the Catholic understanding of the person as it is to
be applied to each person all the time. This section will use the Lord Jesus’
teaching on the Great Commandment (Mt. 22:34-40) as its basis.

Section Three takes the Church’s understanding of the person and then
faces the “culture of death” as it manifests itself in the intrinsic evils of our
society and culture. The “culture of death” cannot stand when confronted
and rejected by the objective truth about the person.

Section Four is the conclusion of this Pastoral Letter and will underline
the truth about the person both from the natural moral law and from the
Divine Law.



“Then God said: ‘Let us make man
In our own image, after our likeness....
God created man in His image;

In the divine image he created him;
Male and female he created them.”

(Gen 1: 26 & 27)

“...the Lord God formed man out of the
Clay of the ground and blew into his
Nostrils the breath of life, and so

Man became a living being.” (Gen 2:7)

“Truly, you have formed my inmost being;
You knit me in my mother’s womb.
I give you thanks that I am fearfully
Wonderfully made;
Wonderful are your works.”

(Psalm 139:13-14)



A. When I refer to a “secular” definition of the person, I mean a non-religious
definition, as well as a definition which has a general and common
acceptance as one which is accurate. According to Webster’s Ninth New
Collegiate Dictionary, the word person is defined first by the terms
“human, individual.”

While this is adequate, it is helpful to then reference how the term
“human” is defined. In the same dictionary the first definition of “human”
1s: “of, relating to, or characteristic of man.” The second definition is: “a
human being.”

Taking the terms “person” and “human” as they are defined and commonly
accepted, a secular or non-religious definition can be understood in this
fashion. A person is one (individual), physical (man), animate (being)
creature different from other creatures because a “person” is “human.”

Again, as a secular, non-religious definition it is not inaccurate or

wrong. It is, however, incomplete in the sense that one is left asking the
question: ‘is that all there is to being a person?’ In other words, this type
of definition needs an objective starting point, an origin, so to speak, that
belongs to every person and from which every person derives.

B. As already mentioned, the secular or non-religious definition and
understanding of the “person,” while not inaccurate, is nevertheless
mcomplete. That which makes this definition complete is an objective
origin which belongs to every person. That objective origin is God.

The constant teaching of the Catholic Church is based on Sacred Scripture
and Sacred Tradition. What one sees immediately in the Catholic teaching
and practice with regard to the person is the direct, immediate, and

inseparable connection between the human person and human dignity. In
other words, for the Catholic Church, one does not exist without the other.

I began this section with three citations from Sacred Scripture. Let us look
at them and find that objective starting point, that origin which completes
the notion of a person.

In both citations from the Book of Genesis it is crystal clear that God is
the Creator and man is the creature; man does not and cannot create
himself. Thus, it is man who has his origin in and from God. Moreover, it
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1s equally clear that man is unique among all creation- he is created in the
“image and likeness” of God (Gen 1:26). Man, male and female, receives
this likeness to God from that which comes from God Himself, His “breath
of life” (Gen 2:7).

Thus, man, male and female, is not only created by God as all of creation
is created by Him, but unlike the rest of creation the man is created in His
image and likeness, possessing God’s breath of life and therefore, man is a
“living being” (Gen 2:7).

When we consider that the man, by the fact of being created, is created

in the image and likeness of God and having been the only creature to
receive from God at the very moment of creation His “breath of life” and

1s therefore at that same moment of creation “a living being,” we have an
objective, complete, and true definition of the human person with a dignity
which 1s as objective, complete and true as the person.

The third citation from Sacred Scripture, Psalm 139: 13-14, expresses the
person’s recognition and acceptance of God as the source of human life,
that this is a mystery not fully grasped but a mystery to rejoice in and

be grateful for. Again, it is the person, made in the image and likeness

of God, alive because of His breath of life, who acknowledges a total
dependence on God for all that he or she is, has and can do. In sum, the
person knows who God 1s and the person chooses to accept who he or she
1s in relation to God.

Therefore, as the Church has always believed and taught authoritatively,
the person, created by God, possesses by this fact a human dignity that
cannot be changed by man and is possessed by the fact of being created,;
and this human dignity is expressed by what likens the person to God the
Creator—intellect and free will. Thus, it should be clear that the person
created by God and by that fact possessing an inherent human dignity,
be the only creature created for itself. As such, the person is the only
creature God “has wanted for its own sake” (Gaudium et Spes, 24).

Let us now turn to Holy Tradition which, with Sacred Scripture, forms
that sure and certain foundation for the Catholic Church’s definitive
teachings in matters of faith and morals, and from which Catholic

life receives its direction. Our principal source is the Catechism of the
Catholic Church.

Holy Tradition begins with the Apostles and will continue until the end
of the world because it is a living Tradition. That is to say, based on the
Church’s knowledge and understanding of the Divinely inspired Sacred
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Scriptures’ revelation of the Truth and fulfilled and perfected by the Word
of God incarnate, Jesus Christ, it teaches, explains, and puts into practice
this same Truth in every time and place.

The best summary of Holy Tradition’s authoritative definition of the
person and the God-given, incarnate dignity of the person can be found
in paragraphs 355 to 384 of the Catechism of the Catholic Church. This
section is replete with citations from Sacred Scripture, the Fathers and
Doctors of the Church, the Popes, and Ecumenical Councils all affirming,
confirming, and further explaining the constant belief and teaching of the
Church on the truth of the person. I urge you to read and re-read these
paragraphs in order to better grasp the fact that the Catholic Church has
always held that the objective truth about the person underpins all of its
life—spiritual, liturgical, moral, pastoral, and social.

A more recent and excellent example of the Holy Tradition’s definition
of the person and its application to life is found in the sermon of Pope
Emeritus Benedict XVI. In part he said:

“We are not some casual and meaningless product of evolution.
Each of us 1s the result of a thought of God. Each of us is willed,
each of us is loved, each of us is necessary.” (April 24, 2005)

Clearly, our Church’s Holy Tradition has never changed its teaching and
discipline regarding the singular status of the human person’s life and
inherent dignity. This constant teaching and practice are based on two
objective truths.

The first truth we have already covered. It is this: the human person is
essentially distinct from all of the rest of creation because this person is
created in the image and likeness of God and has been given God’s breath
of life so as to become a living being (cf. Gen 1: 26-27; 2:7). Thus, not only
the person but the person’s dignity is God-given and not something the
person can self-generate or do with and dispose of arbitrarily.

The second truth, following upon the first truth, is that the human person
has an eternal destiny or end because of Jesus Christ, the eternal Word
through Whom and for Whom all has been created. By His Incarnation,
when He assumed human nature, Jesus has joined Himself to every person
(Guadium et Spes, 22; Gospel of Life, 104; CCC, 359). Thus, based on these
two objective truths, the Church has always believed and taught that the
person is good as a person and possesses a dignity that does not change.

EE—— 6 B ]



C. Let us conclude this first section with what I call “erroneous definitions”
or understandings of the person. While there could be many such wrong
notions, I have chosen four areas which are more obvious. These areas
are: the scientific, the sociological, the legal, and the ethical. Keeping in
mind what has been said about the secular and Catholic definitions of the
person, these four areas have deviated from the objective truth in both the
understanding of the person and the application of their specific principles
to the person.

The root of these erroneous definitions of the person is found in the
philosophy called “rationalism.” This philosophy became widespread in
the early eighteenth century and it asserts that human reason is the
sole and final authority for establishing what is the truth. By extension,
rationalism claims that faith and the practice of religion must then be
limited only to what human reason establishes as the truth. Rationalism
has given rise to modernism in the mid to late nineteenth century and
to the pervasive philosophy of the twentieth and twenty-first centuries
known as secularism. What rationalism does 1s exclude God, the
supernatural, and the spiritual and it exalts the person as self-made,
self-sufficient, and the ultimate authority unto himself or herself.

Speaking of the scientific error regarding the person, I use the term
science to refer to the empirical disciplines, especially physics, chemistry,
and biology. The specific scientific error about the person is this: the
person and the person’s distinctiveness among all created reality lie in
what is able to be quantified physically and mathematically. What cannot
be quantified or measured in this way is not relevant. Thus, the person is
defined only in terms of what one possesses and what one does. In other
words, we are what we have and do, and conversely, what we do not have
and do not do.

The sociological error regarding the human person and the person’s
inherent dignity is an error of incompleteness. By this, I mean that the
person is defined as a person by other relationships. Human dignity is
possessed because the relationship to another or to others assigns this
dignity to the person. The incompleteness lies in the fact that while each
person develops a relational aspect to one’s life over time, this happens
only because each person is by nature unique and possessed of a personal
and individual dignity which seeks to extend itself to others like itself.
Thus, it is the individual person who forms relationships and then these
relationships serve the good of the individual person. It is not the other
way around.



The legal error regarding the person and the person’s human dignity
resides in the misconception of the person as a being unto itself and the
person’s dignity as a matter of assumed rights and privileges. In reality,
this legal error is the opposite of the sociological error. The legal error
understands the person to be such only in so far as the person possesses
rights and can exercise them without objective norms or limits. The legal
error 1s inadequate not because it understands the person as an individual
with certain rights, but because it isolates the person from the Creator as
its origin and from other persons as its equal. The person is defined by the
rights claimed; thus, no rights claimed means that one is less of a person
or not a person at all.

The ethical error concerning the human person and human dignity is

the most subtle and the most damaging. This error sees the person as

its own subject and object, and human dignity is something not inherent
to the person but something the person creates or does not create for
itself, depending on the circumstances. The ethical error is such for two
reasons: on the one hand, it conceives of the person as a being apart from
an objective origin and on the other hand, the person’s dignity is strictly
relative. That is to say, since the person is its own subject and object the
person’s dignity or lack of dignity depends on the individual person’s own
determination as well as the particular circumstances. Everything is
relative and nothing is objective and normative.

To summarize these four errors regarding the human person and human
dignity, while each has a specific and slightly different method, all have a
shared basic premise. The premise is: the person and the person’s dignity
are relative to what is able to be observed and measured externally.

That 1s, the person is not a subject in his or her own right and having an
objective origin (God) other than oneself. The person is really the object of
other finite realities in the sense that the person’s identity and dignity are
not inherent but assigned. These errors consider the person to be an object
to be used; not a subject to be respected and defended for itself.

Against these errors, the Catholic Church believes and teaches that every
person has a dignity which is intrinsic first and always, and not just some
relative or instrumental value. “Man is the only creature on earth that
God has wanted for its own sake” (GS, 24). The person is good in and of
himself, and not only good for other purposes.
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When the Pharisees heard that He
Had silenced the Sadducees, they
Assembled in a body; and one of
Them, a lawyer, in an attempt to trip Him up,
asked Him,
“Teacher, which commandment
Of the law is the greatest?”
Jesus said to Him:
““You shall love the Lord your God
with your whole heart,
With your whole soul,
And with all your mind.’
This is the greatest and first commandment.
The second 1s like it;
‘You shall love your neighbor as yourself.’
On these two commandments the whole law 1s based,

And the prophets as well.” (Mt 22:34-40)



In this section I would like to use Our Lord’s exquisite teaching of the Great
Commandment as the basis for a practical application to daily life of the
Church’s understanding of the person. A prayerful and careful reading of the
Lord’s teaching reveals three essential relationships every person possesses
from the first moment of conception: a relation to God, a relation to others,
and a relation to oneself.

First, let us remember that in His teaching of the Great Commandment,
Jesus states the absolute truth of the Divine Law of the Ten Commandments.
Moreover, Jesus reveals that this is an absolute for all human persons
because of the origin of all persons in God which places them in a wholly
unique and singular relationship with God.

Having discussed the Catholic definition and understanding of the human
person and the person’s human dignity, and showing this to be the complete
and correct understanding because it is based on the objective truth, let us
now look at each of these essential relationships every person has by the
very fact of being person. This is of the greatest importance for the New
Evangelization since it is this same three-fold relationship which is at the
heart of the New Evangelization.

A. The person in relation to God as Jesus proclaims the essence of the Great
Commandment, summarizing the first three Commandments of the
Decalogue, means that God the Creator is the source of the person’s being
and existence. It is God’s will and purpose that the human person believe
and know this and then act in such a way that the person’s life keeps this
first relationship intact.

1. To believe and know that God is the One True God is to know that He
is the Creator from Whom the person originates and to Whom and for
Whom the person is destined. Thus, the person owes to God all things
because the person’s dignity demands it. In other words, because of
who the human person is in relation to God, it is God and not the
person who has total sovereignty over human beings and human life.
Why? Because what sets the human person apart from all of creation
is the person’s having been created as a “living being” after the very
image and likeness of God Himself.

This means that each person as created by God is a whole of himself
and not a mere part of something else or some type of collectivity.
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There is a Latin axiom that goes back to ancient Roman law that
states: “A person is a being of its own and does not have its being in
common with any other.” Boethius, the sixth century philosopher who
had a direct influence on medieval and modern Christian philosophers
and theologians, defined the person as “...an individual substance
having a rational nature.”

2. The human dignity of each person created by God is expressed by this
person’s individuality. Each person is its own end and not an extension
or mere part of another. This 1s the uniqueness of each person from
every other person, as well as the uniqueness of the person among
all other created realities. What each person possesses fully and
completely from the first moment of life (conception) and never loses is
“unrepeatability.”

What is each person’s “unrepeatability?” The answer pertains to the
mystery of each person as a personal being. In other words, there is no
such thing as several copies of a person as there are several copies of
the same book. Each person is inseparable from an individual so when
a person dies, no other future person can be again that person who
died. In essence, a “void” is opened in the world by the death of this one
person which cannot ever be filled. The person as a human being is, in
truth, “unrepeatable.”

3. As unique and unrepeatable as each person is as created by God, each
person as a human being is created to be a relational being. The first
relationship is to the Creator as we have already mentioned. The
second relationship is to the other human beings and, based on Sacred
Scripture and Holy Tradition, this relationship also originates with
God. Thus, not just each person is created in the image and likeness
of God, but it is God who creates a specific relationship for the person
which also bears His image and likeness as the Creator.

At this point, it is good to recall that as a unique and relational human
person, distinct from all other created reality, the person is not purely
spiritual but is bodily or incarnate as a human being. The two accounts
of the creation of man and woman as human beings and created by
God for each other cannot be any clearer (cf. Gn 1:26-27; Gn 2:7, 18-
24). This means that each person’s dignity is comprised of a God-given
spiritual and corporeal integrity which belongs to each person without
exception and which each person possesses fully from the first moment
of life to its last. Since this is of and from God, it is not for any person
to alter God’s purpose in creating the person as unique and relational.
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B. Let us look more closely at this relational dimension of the person’s
human dignity. Of necessity we now turn our attention to the second part
of the Lord Jesus’ Great Commandment: “You shall love your neighbor as
yourself” (Mt 22:39). There are what I will call two aspects to the love of
neighbor which Jesus says is like the first but not the same as it—there
1s an ‘Intrinsic’ aspect and an ‘extrinsic’ aspect to each person’s human
dignity as created by God.

1. The ‘intrinsic’ aspect of the person’s unique and relational human
dignity means that God created a man and a woman for their own
sakes and for each other. Sacred Scripture is clear that for all of the
individuality of each human person, it is equally clear that the person
1s made for communion with one other person. This ‘intrinsic’ aspect
means that the man and woman are equal in their human dignity.
The man and woman have a uniquely reciprocal or unitive dignity and
therefore, their unique relationship is fruitful or procreative of new
human life.

Holy Tradition as contained in the Catechism of the Catholic Church
explains this ‘Iintrinsic’ aspect.

“...The woman God ‘fashions’ from the man’s rib and brings to him
elicits on the man’s part a cry of wonder, an exclamation of love and
communion: ‘This at last is bone of my bone and flesh of my flesh.’
Man discovers woman as another ‘I’, sharing the same humanity...

Man and woman were made ‘for each other'—not that God left them
half-made and incomplete: he created them to be a communion

of persons, in which each can be ‘helpmate’ to the other, for they
are equal as persons (‘bone of my bone’) and complementary as
masculine and feminine. In marriage God unites them in such a
way that, by forming ‘one flesh,” they can transmit human life: ‘Be
fruitful and multiply, and fill the earth.” By transmitting human
life to their descendants, man and woman as spouses and parents
cooperate in a unique way in the Creator’s work.” (CCC, 371-372)

2. The ‘intrinsic’ aspect of the person’s unique and relational human
dignity refers to other created realities. This includes all other persons
equal in essence to the person, and all other creatures and things not
persons. Again, we still draw our understanding from the second part
of Jesus’ Great Commandment and which concerns the final seven
commands of the Decalogue.
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The ‘extrinsic’ aspect is substantially different from the ‘intrinsic’ in
both its nature and purpose. While the ‘intrinsic’ aspect concerns a
man and a woman in the unique and relational bond of “one flesh” and
which is to be exclusive to them and may be fruitful, the ‘extrinsic’
aspect is not the same but no less important. What we are speaking of
here is the second form of the interpersonal life—or one might call it
the “we” form.

The “we” form 1is our direct relation to other persons and the uniquely
inherent bond we have with every other person. This inherent bond
does not refer to our physical traits or our physical capacities but

it refers to our inherent, God-given human nature, our dignity as
persons, which exists complete and entire from the first moment

of conception. The “we” form means that we see all other persons

as like ourselves because of who we are as persons with a human
dignity which forms us into a community of persons who have this
unique solidarity. In other words, as we have been created by God as
persons in His own image and likeness, we are not created as lone

or isolated beings. We have been created by God for relationship and
this ‘extrinsic’ aspect of our human dignity forms for us the basis of
the common good all human beings have the right to share and foster
among ourselves.

Finally, the ‘extrinsic’ aspect of our human dignity forms the basis

for our relationship as persons to all other created things. While not
equal to us in nature and dignity, they too have been created by God
as good and God has entrusted to persons the care and stewardship

of this part of His creation. Thus, persons cannot neglect or dispose of
these created things at will or with caprice. Persons may use prudently
created things but may do so knowing that we share a common good
with every other person. To do anything other than respect all created
things for what they are and how we manage them is to diminish
ourselves as persons and to disrespect the Creator.

C. Let us now turn to the other part of the Lord’s second Commandment of
the love of neighbor “...as yourself” (Mt 22:40). I call this the person in
relation to the self. This may seem at first strange, but consider this: being
created by God in His own image and likeness means that every person
conceived resembles God because God gives the person a share in His
divine dignity and holiness. As already stated and insofar as every person
1s an unrepeatable being, every person as a human person shows forth
something of God’s being. Each person possesses as a person an ‘intrinsic’
(interior) and an ‘extrinsic’ (exterior) aspect of self-relation.
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1. The ‘intrinsic’ aspect of each person’s self-relation is best described by
the Church in the Catechism: “The first man was not only created good,
but was also established in friendship with his Creator and in harmony
with himself and with the creation around him, in a state that would be
surpassed only by the glory of the new creation in Christ” (CCC, 374).
Note that man’s inherent goodness originates in the friendship with
God at the moment of creation. This is expressed by that “harmony with
himself” first and then “with the creation around him.”

The inherent “harmony with himself” possessed by the person from the
moment of creation and never lost has these equal and complementary
aspects: self-regard (recognition), self-respect (love of self), and self-
possession (mastery). It is an objective truth for each person that from
the first moment of our conception we possess this ‘intrinsic’ “harmony
with self” and for the rest of our natural lives we grow up in and
develop this “harmony with self.” The same objective truth shows that
at conception the person is not a potential being, but is a real, living,
and distinct person with potential to grow up in and develop his or

her “harmony with self.” Another way to express this is to say that the
person’s self-recognition is the person’s self-mastery (cf. CCC, 377).

Briefly, one’s self-regard or recognition begins with that first moment
of human existence and does not stop growing and refining until death.
A person perceives himself or herself to be a living being related to
others. The self-respect or love for self begins with the first moment

of human life and continues to grow and develop until death. The
person perceives and loves or appreciates himself or herself as a living
being with an inherent and unrepeatable human integrity. The self-
possession or mastery of self as a unity of body and soul begins at

the first moment of human conception. The person’s perception and
appreciation of himself or herself as a living, real human being with
an inherent dignity and integrity of body and soul, and a future, are
expressed by the person’s self-possession (cf. CCC, 382).

2. The ‘extrinsic’ aspect of the person’s self-relation again is best
described by the Church. Clearly, the person as created by God in His
own image and likeness and, as we have just seen, as that unique
being with inherent self-regard, respect and possession or mastery,
grows in and develops the “harmony with self” in communion with
other persons and other creatures (cf. CCC, 383).
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It 1s man’s inherent goodness expressed in the harmony “with
creation around him” (cf. CCC, 374), the ‘extrinsic’ or exterior aspect
of the person’s self-revelation we now consider. I will use the three
Theological virtues—Faith, Hope, and Charity—to explain the
complementarity between the ‘intrinsic’ and ‘extrinsic’ aspects of each
person’s self-revelation.

The Church has always taught that “Faith is man’s response to God,
who reveals himself and gives himself to man, at the same time
bringing man a superabundant light as he searches for the ultimate
meaning of his life” (CCC, 26). As before, it is again clear that the
person’s life originates in God and it is God who gives each person all
that is necessary to love and know oneself and every other person.
From the first moment of a person’s creation the person possesses for
life the natural and inherent desire for the One from whom he or she
came—God. This living desire is Faith.

Once again, it is the living, objective truth, God, Who is the origin and
final end of each person. Each person has the natural desire or longing
for God from the first moment of life to its last moment, and Faith,
Hope, and Charity are the God-given means to find God in this life and
fully know and love Him in heaven. Thus, each person is a miracle of
Creation, Redemption, and Salvation. Faith, Hope, and Charity prove
this beyond any doubt. This is best explained by the Church: “The
desire for God is written in the human heart, because man is created
by God and for God; and God never ceases to draw man to Himself.
Only in God will he find the truth and happiness he never stops
searching for:

“The dignity of man rests above all on the fact that He is called

to communion with God. This invitation to converse with God is
addressed to man as soon as he comes into being. For if man exists,
it 1s because God has created him through love, and through love
continues to hold him in existence. He cannot live fully according to
truth unless he freely acknowledges that love and entrusts himself
to his creator” (CCC, 27).

The latter half of the above-cited Church teaching (GS 19 § 1), contains
the nature and purpose of the theological virtues as each is given to
every person and as every person should receive and use them. Faith
1s the living desire for God Who 1is the only One Who can give the
person happiness. Hope is that tangible trust in God that He keeps
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drawing the person to Himself and does not hide Himself from the
person. Charity is not just the realization but the real conviction by
the person that his or her existence is the direct result of being loved
by God. Therefore, to fulfill the inherent desire for God the person in
Faith, Hope, and Charity lives life in such a way as to find God and
finally to be reunited with the One from Whom he or she came.

Since this is the desire of each person and God created persons for
communion, a person of Faith, Hope, and Charity will live with
others as he or she lives the unique and unrepeatable human life
with and for God.

So we end this section as we began. It is Jesus Who reveals to us

our Creator, the Father, and in so doing reveals to us who we are as
persons and why we are persons. It is wholly and entirely a matter of
love—a miracle. God loves us into existence as unique human beings
with the innate desire for Him. He gives us the means to find and
know Him in order to be reunited with Him. As persons we achieve
this reunion by using His means to keep and live the

Great Commandment.

“The desire for God is written in the human
heart, because man is created by God and for
God; and God never ceases to draw man to

Himself. Only in God will he find the truth

and happiness he never stops searching for.”




“I bring you good news of a great
Joy which will come to all the people;
For to you is born this day in the city

Of David a Savior, Who 1s Christ

The Lord.” (Lk 2:10-11)

“I came that they may have life, and

Have it abundantly.” (Jn 10:10)

“Created in the image of the one God
And equally endowed with rational
Souls, all men have the same nature
And the same origin. Redeemed by
The sacrifice of Christ, all are called
To participate in the same divine
Beatitude: all therefore enjoy an

Equal dignity.” (CCC 1934)



Pause and meditate carefully and prayerfully on Sacred Scripture and Holy
Tradition which introduce this section. Clearly, at the heart and core of all
creation is the Incarnate Word of God, Jesus Christ, Who is equally the
Redeemer of all humanity. He restores to creation its original goodness by
taking on the nature of creation’s highest and most privileged creature—
man (GS, 22). Jesus Christ not only restores all of humanity’s past, present,
and future to God’s friendship, Jesus sends the very Holy Spirit of God to
indelibly and irrevocably mark out each person for eternal union with God, if
man so chooses.

In this section we will establish that the Catholic Church’s understanding of
the person, based on objective truth, is the only effective weapon able to defeat
what Pope John Paul II described as the “culture of death” (EV, 3-4). We

will review, first, the Church’s understanding of the person as an intentional
human being, a human being unique and unrepeatable, a free human being,
and a human being with an absolute right by the fact of existence. Then we
will contrast this understanding of the person with the “culture of death’s”
idea of the person as it is manifested in several moral circumstances.

A. The person is an intentional human being because God the Creator
intended to create the person and then willingly did so (Gen 1:26; GS,
24). Not only did God the Creator do this, He intended and then willingly
created the person in His own “image and likeness.” The Church has
always believed and taught that the person created in the “image and
likeness” of God means that every person possesses intellect and free will
by the very fact of being a human person. Therefore, like God the Creator
from Whom the person comes, the person too 1s intentional.

B. The person is unique and unrepeatable among all of creation because the
person is a “living being” made such by the very “breath of life,” that is, a
portion of what properly is of God. No other creatures receive the “breath
of life” and thus, the true and substantial uniqueness of the person.

Each person is unrepeatable because God creates the person as male and
female. At one and the same time it is God’s will that they be distinct

one from the other but they are equal to one another. As a result, there is
objective, substantial equality of persons as persons amid objective and
substantial differences. The person, as male and female, is by the will and
action of the Creator a human being with a dignity of his or her own. This
dignity is never conferred from outside the person and thus, it cannot be
altered or even redefined.
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C. The person is a free human being precisely because of being an
intentional, unique, and unrepeatable human being. To be a free person
means that we are in possession of ourselves and thus, we can make
dispositions of and for ourselves. In other words, a person is not just acted
upon by others, but is capable of acting in one’s own right. The Catholic
understanding of freedom, as it is a constitutive element of every person,
insists that it is a freedom grounded in the truth. That is, the sure and
certain point of origin for the person’s freedom, and its equally sure and
certain direction for the person to his or her ultimate end—this is God
Who is perfect goodness. The person is free precisely because this freedom
1s based on what is objectively true and when the person lets his or her
actions be judged by the truth, the conscience awakens. John Paul II
taught that the freedom of a person can only be understood in relation to
the objective order of truth and good that is the norm of freedom (Veritatis
Splendor, 31-64).

Therefore, the person knows that freedom opens one to know and do what
is true and good. Doing this, the person is being fully the human being

he or she has been created by God to be. So, freedom’s opposite is license,
that is, knowing what is true and good but choosing not what ought to be
done because it is true and good but choosing what is wanted whether or
not it is true and good. (cf. CCC, 1730-1731)

D. To say that a person possesses an absolute right to be a person by the
fact of being a person means that no one, not even the person himself
or herself can decide to not be a person. This is the absolute right to life
which each person possesses from the first moment of conception until
natural death and which is the heart of the person’s human dignity. Thus
the Church teachers: “Respect for the human person entails respect for
the rights that flow from his dignity as a creature. These rights are prior
to society and must be recognized by it” (CCC, 1930). In a word then,
life 1s the objective, absolute and natural right each and every person
enjoys because of being a human person. Every other right a person has is
premised on this right.

To speak of the other rights persons enjoy is to speak of rights which
are acquired and subjective or relative. This means that these rights are
personal rights but are contingent on a person’s circumstances. Thus,
these rights may not always pertain to each person equally or all of the
time. This does not diminish their importance but it does distinguish
them from that objective, absolute and natural right to life each person
possesses by the very fact of being a person. (cf. Declaration on Procured
Abortion, 1974, n. 11, Cong. for the Doctrine of the Faith)
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Let us now take the Catholic Church’s understanding of the person
and the person’s inherent human dignity founded on the objective and
absolute Truth (God), and defend the person against the “culture of
death.” We will need to refer to the first section of this Pastoral Letter’s
treatment of erroneous definitions or understandings of the person, as
well as look at two of the greatest Catholic encyclicals of the twentieth
century—Humanae Vitae (1968) of the Venerable Pope Paul VI and
Evangelium Vitae (1995) of Blessed John Paul II.

First, let us understand the terms: “Gospel of
Life” and “culture of death.” Blessed John Paul
“The Gospel of God’s IT describes the “Gospel of Life” in this way: “...
this ‘Gospel’ (is) the source of invincible hope and
true joy for every period of history. The Gospel

of the dignity of the of God’s love for man, the Gospel of the dignity

of the person and the Gospel of life are a single
and indivisible Gospel” (EV, 2). All of what

of life are a single and Blessed John Paul II says of the “Gospel of Life”
1s premised on Jesus Christ, God Incarnate, Who
1t 1s Who has called each person “...to a fullness
of life which far exceeds the dimensions of his
earthly experience, because it consists in sharing
the very life of God. The loftiness of this supernatural vocation reveals
the greatness and the inestimable value of human life even in its temporal
phase” (EV, 2).

The “culture of death” as described by Blessed John Paul II is not new

in the sense of never-before seen abominations and crimes, but he
described it in terms of its past attacks on human dignity and life but
with a new and more subtle and insidious tactic. The “culture of death”
seeks to subvert and destroy the person and human dignity by deadening
the human spirit and human conscience. In other words, to make that
which was, 1s and always will be intrinsically evil now appear to be good,
preferred and chosen as such. (cf. EV, 4)

love for man, the Gospel

person and the Gospel

indivisible Gospel”

I will quote from Evangelium Vitae to highlight the true nature of the
“culture of death’s” morally corrupt and diabolical influence on the world.
Blessed John Paul II said of it: “The end result of this is tragic: not only is
the fact of the destruction of so many human lives still to be born or in their
final stage extremely grave and disturbing, but no less grave and disturbing
1s the fact that conscience itself, darkened as it were by such widespread
conditioning, is finding it increasingly difficult to distinguish between good
and evil in what concerns the basic value of human life” (EV, 4).
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Allow me to describe a few of the agents of the “culture of death” and then
explain why Catholics must know what they are and do, but also why we
must be the agents of the Gospel of Life and defend it with the Truth.

Blessed John Paul II defines the “culture of death” as “...a veritable
structure of sin. This reality is characterized by the emergence of a culture
which denies solidarity...is actively fostered by powerful cultural, economic,
and political currents which encourage an idea of society excessively
concerned with efficiency.” (EV, 12) Here, the Holy Father references what
was described in the first section of the Pastoral Letter as sociological and
ethical errors. Blessed John Paul II then makes the foundational point as
to why the pervasive “culture of death” must be combated and rejected.

He said: “A person who, because of illness, handicap or, more simply,

just by existing, compromises the well-being or life-style of those who

are more favored tends to be looked upon as an enemy to be resisted or
eliminated. In this way a kind of ‘conspiracy against life’ is unleashed. This
conspiracy involves not only individuals in their personal, family, or group
relationships, but goes far beyond, to the point of damaging and distorting...
relations between people and states” (EV, 12).

Each of the agents of the “culture of death” has one over-riding trait

in common—each makes the person an object to be used for another
purpose. That is to say, each is always and in every circumstance gravely
and mortally sinful. To engage in such practices can never be justified
and always debases human dignity. Please note carefully that I am not
speaking of those who engage in such mortally evil actions but I am
speaking of the acts themselves.

E. I conclude the third section of this Pastoral Letter by naming but six of
the agents of the “culture of death” and describing why they are always
mortally evil and to be rejected by every person.

Artificial Contraception. Pope Paul VI clearly and completely states

the Catholic Church’s constant teaching and in so doing makes equally
clear why artificial contraception is always gravely evil and always to
be rejected. It is to be noted that artificial contraception can be chemical
(pills) or surgical (all forms of sterilization procedures) or mechanical
(uses of artificial devices). “The doctrine that the Magisterium of the
Church has often explained is this: there is an unbreakable connection
between the unitive meaning and the procreative meaning of the conjugal
act, and both are inherent in the conjugal act. This connection was
established by God, and Man is not permitted to break it through his
own volition” (HV, 12). This is the Church’s definitive and authoritative
teaching to be adhered to by all Catholics.
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The reason why artificial contraception is always sinful and to be rejected
1s because 1t is the knowing and willing contradiction of the very nature
of the human person as created by God and it is a knowing and willing
rejection of God’s will for persons in a true marriage (cf. HV, 13). The
“culture of death” presents a gravely erroneous idea in this regard

and again, the error is scientific, sociological, legal, and ethical. In all
these aspects artificial contraception is promoted as an essential good
and human right because it is supposed to foster the unitive element

of married life by ensuring that is it not corrupted by the procreative
element of married life. The result is clear: artificial contraception is
mortally sinful and because it deprives the conjugal act deliberately of its
fertility, it is morally wrong (cf. HV, 14).

Abortion. Pope Paul VI teaches: “...we must again insist that the direct
interruption of the generative process already begun must be totally
rejected as a legitimate means of regulating the number of children.
Especially to be rejected is direct abortion—even if done for reasons of
health” (HV, 14). Blessed John Paul II, building on Humanae Vitae,
addresses the real connection between artificial contraception and
abortion which the “culture of death” presents as reasonable and
acceptable. He calls this the “contraceptive mentality” (cf. EV, 13) because
the “culture of death” lies by saying that artificial contraception is safe
and better because it will eliminate the need for abortion when, in fact,
the real intent is to convince persons that abortion is just one other type
of artificial contraception and not murder.

Blessed John Paul II says: “Certainly, from the moral point of view,
contraception and abortion are specifically different evils: the former
contradicts the full truth of the sexual act as the proper expression of
conjugal love, while the latter destroys the life of a human being; the
former is opposed to the virtue of chastity in marriage, the latter is opposed
to the virtue of justice and directly violates the divine commandment

‘You shall not kill'...despite their differences of nature and moral gravity,
contraception and abortion are often closely connected as fruits of the same
tree...The life which could result from a sexual encounter thus becomes an
enemy to be avoided at all costs, and abortion becomes the only possible
decisive response to failed contraception” (EV, 13).

In-vitro fertilization. This artificial scientific medical procedure has the
stated intent of helping infertile couples conceive a child. Perhaps this
intrinsically evil agent of the “culture of death” better manifests the error
of the ethical misunderstanding of the person by using the purely relative
and subjective principle of “the end justifies the means” (cf. HV, 14).
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Blessed John Paul II writes: “The various techniques of artificial
reproduction, which would seem to be at the service of life and which are
frequently used with this intention, actually open the door to new threats
against life. Apart from the fact that they are morally unacceptable, since
they separate procreation from the fully human context of the conjugal
act, these techniques have a high state of failure: not just failure in
relation to fertilization but with regard to the subsequent development

of the embryo, which is exposed to the risk of death, generally within a
very short space of time. Furthermore, the number of embryos produced
1s often greater than that needed for implantation in the woman’s womb,
and these so called ‘spare embryos’ are then destroyed or used for research
which, under the pretext of scientific or medical progress, in fact reduces
human life to the level of simple ‘biological material’ to be freely disposed
of” (EV, 14).

What the Church has always condemned as

morally evil and never to be done and what “...we revert to a state of
these agents of the “culture of death” promote barbarism which
1s the reduction of the human person with

inherent dignity to a mere object for arbitrary one hoped had been left
use and in actual fact, the person is treated behind forever” (EV, 14).
as a sort of commodity to be possessed or
disposed of depending on what is determined
to be useful or harmful and inconvenient. hideous face of the

This is the real and

This same principle is applied by Blessed “culture of death.”
John Paul II to methods of prenatal diagnosis
which lead to procured abortion. The same
principle is applied to cases of depriving babies of basic care and even
nourishment when they are born with serious handicaps or illnesses, or
have survived procured abortion. This is infanticide and we have witnessed
this unspeakable crime in our own country. Blessed John Paul II says it
best: “...we revert to a state of barbarism which one hoped had been left
behind forever” (EV, 14). This is the real and hideous face of the “culture

of death.”

Euthanasia. The word euthanasia derives from the Greek and means
“good health” or “easy death.” In our times it has come to mean “mercy
killing.” This is the direct and intentional killing of a patient, usually by
a doctor, with the intention of ending suffering. The “culture of death”
has warped this even further so that today this term has come to include
the killing of sick, disabled and dying persons, unborn and born, for any
reason which can be made to appear “merciful” or “compassionate.”
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The Catechism of the Catholic Church states: “Whatever its motives

and means, direct euthanasia consists in putting an end to the lives of
handicapped, sick, or dying persons. It is morally unacceptable. Thus an
act or omission which, of itself or by intention, causes death in order to
eliminate suffering constitutes a murder gravely contrary to the dignity
of the human person and to the respect due to the living God, his Creator.
The error of judgment into which one can fall in good faith does not
change the nature of this murderous act, which must always be forbidden
and excluded” (2277). Euthanasia as it is fostered by the “culture of death”
1s murder in the objective, natural order, even though it is supported by
the sociological, legal, and ethical errors of society.

Blessed John Paul II has called this a “Promethean attitude” (cf. EV, 15).
By this he means that the “culture of death” is propagating the lie that
persons think they have the individual right to control life and death by
taking the decisions about them into their own hands. Again, euthanasia
as described is intrinsically evil and as the agents of the Gospel of Life, we
must speak the Truth and defeat this evil.

Same-sex Marriage. This agent of the “culture of death” is the prime
example of the sociological and legal errors referred to in section one of
this Pastoral Letter. Not even science dares to try to justify or promote
what is physically a ‘contradiction in terms.” The legal error in regard

to ‘same-sex marriage’ is also obvious. It ascribes to it an absolute right
which does not exist for any persons with regard to marriage. What this
agent of the “culture of death” is doing in our times is promoting a moral
and an intellectual indifference to the objective truth in the natural and
supernatural orders. Real and binding marriage always has been, is, and
will be between one man and one woman. By its very nature and purpose
it 1s for the mutual support and well-being of the man and woman, and

it is directly ordered to the having of children. This is essential for the
individual person, for the man, woman, and child, and for society itself
(cf. EV, 42-43). This is the objective truth and even though the “culture of
death” is promoting an unqualified lie regarding marriage, and so many
are abandoning the truth in favor of this lie, the truth remains. As the
agents of the Gospel of Life, we must and will defeat and correct this lie
with the truth.

“Marriage unites a man and a woman with each other and any children
born from their union. That is what marriage is, and that is what it
does. It expresses God’s plan for creation but is not dependent on belief
in God. This human reality can only be recognized by states, cultures,
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and religions, but can never change” (Getting the Marriage Conversation
Right. William B. May, Emmaus Road, Steubenville, Ohio, p. 13). The
“culture of death” wants persons to think that ‘same-sex’ couples are only
participating in marriage which, of course, is literally impossible. What is
really being done is the re-defining of marriage to be nothing more than a
public recognition of a relationship which exists solely for the fulfillment
and happiness of adults (cf. May, p. 16).

Racism. This agent of the “culture of death” promotes the lie that the
person 1s only the sum total of what he or she has or does. In other
words, dignity as a human being depends entirely on the accidentals of
outward appearances such as skin color, place of birth, or gender. This
too is intrinsically evil because it is a direct offense against God Who has
created all persons equal in dignity and nature. It seeks to justify legally,
morally, and socially the consideration of some persons as essentially
inferior to others.

The Catholic Church teaches us, as the agents of the Gospel of Life, that
“the equality of men concerns their dignity as persons and the rights that
flow from it...respect for the human person considers the other ‘another
self.” It presupposes respect for the fundamental rights that flow from the

dignity intrinsic of the person” (CCC, 1945, 1944).

As the agents of the Gospel of Life let us take to heart and make our own
the exhortation of St. Paul: “Do not conform yourselves to this age but be
transformed by the renewal of your mind, so that you may judge what is
God’s will, what is good, pleasing, and perfect” (Romans 12:2).

“The “culture of death” is propagating the lie that persons think
they have the individual right to control life and death by taking the

decisions about them into their own hands.
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“The natural law is nothing other
Than the light of understanding
Placed in us by God; through it
We know what we must do and
What we must avoid.
God has given this light or law at the creation.”

(St. Thomas Aquinas, Dec. praec., I)

“The New Law is the grace of the Holy Spirit
Given to the faithful through faith in Christ.
It works through charity; it uses the
Sermon on the Mount to teach us what
Must be done and makes use of the
Sacraments to give us the grace to do it:
If anyone should meditate with
Devotion and perspicacity on the
Sermon our Lord gave on the mount,

As we read in the Gospel of Saint Matthew,
He will doubtless find there...the perfect way of the
Christian life...This sermon contains...
All the prospects needed to
Shape one’s life.” (CCC, 1966)



A. Based on that quote from St. Thomas Aquinas, it is clear that the natural
moral law, having its origin in God, is a law every person has from the
first moment of one’s creation until death. It is equally clear that this
transcends any specific religious belief or civil or religious law and societal
norm. This law is as much a part of each person as the person’s life itself.
Because of who a person is with intelligence, free will, and an intrinsic
dignity unlike any other thing or creature, a person can know what is
good and bad, right and wrong independently from cultural and individual
views, customs, and rules. The person has this knowledge of truth based
on human nature itself.

The natural moral law in itself directs every person to what is objectively
true and good and therefore, what perfects the person in relation to God
the Creator, to every other person as an equal, and to the self as the
unique and unrepeatable person one is as a true unity of body and soul.
Blessed John Paul I gave an excellent description of the natural law.

He said: “The natural moral law expresses and lays down the purposes,
rights, and duties which are based upon the bodily and spiritual nature of
the human person. Therefore this law cannot be thought of as simply a set
of norms on the biological level: rather it must be defined as the rational
order whereby man is called by the Creator to direct and regulate his

life and actions and in particular to make use of his own body” (Veritatis
Splendor, 50).

Conversely, the opposite is true. The natural moral law in itself directs
every person away from what is objectively false and evil and therefore,
what is always contrary to the person in relation to God, to every other
person as an equal, and to the self as the unique and unrepeatable person
one 1s as a unity of body and soul. In both instances, actions are true and
good or false and evil not because they are prescribed or forbidden by any
laws, but because in themselves the actions are good or evil, true or false
and every person has the intrinsic ability to know this based on human
nature itself.

B. We cannot speak of the natural moral law without speaking as well of
the Divine Law since both have the same origin in God, and the Divine
Law has been revealed to all humanity because humanity did not heed
the dictates of the natural moral law. The Catholic Church described this:
“The Old Law is the first stage of revealed Law. Its moral prescriptions
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are summed up in the Ten Commandments. The precepts of the Decalogue
lay the foundation for the vocation of man fashioned in the image of

God; they prohibit what is contrary to the love of God and neighbor and
prescribe what is essential to it. The Decalogue is a light offered to the
conscience of everyman to make God’s call and ways known to him and to
protect him against evil: ‘God wrote on the table of the Law what men did
not read in their hearts.” (CCC, 1962)

The second citation at the beginning of this section is the Church’s clear,
constant and authoritative teaching of the faith in the Divine Law,
prepared for by the Old Law (cf. CCC, 1964). It is God Himself, Jesus
Christ, Who perfects and completes the Divine will (Law) in Himself.
From the very beginning the Apostolic Faith, the Faith of the Church, has
understood this to be the Law of the Gospel. In Jesus, law and life are one
and the same. He came as man that each person may have this life and
have it in abundance (cf. Jn. 10) if the person so chooses.

Again, the Church describes this reality in this way: “The New Law or the
Law of the Gospel is the perfection here on the earth of the Divine Law,
natural and revealed. It is the work of Christ and is expressed particularly
in the Sermon on the Mount. It is also the work of the Holy Spirit and
through him it becomes the interior law of charity: ‘I will establish a New
Covenant with the house of Israel...I will put my laws into their minds,
and unite them on their hearts, and I will be their God, and they shall be
my people.” (CCC, 1965)

In section two of this Pastoral Letter we considered the Catholic
understanding of the person in the light of the Great Commandment as
taught by Jesus. In His Sermon on the Mount Jesus perfects the Ten
Commandments as the law written on the heart of every person and as
the law every person can understand and make his own. The Church
explains this truth: “The Law of the Gospel requires us to make the
decisive choice between ‘the two ways’ and to put into practice the words
of the Lord. It is summed up in the Golden Rule, ‘Whatever you wish that
men would do to you, do so to them; this is the law and the prophets.” The
entire Law of the Gospel is contained in the ‘new commandment’ of Jesus,
to love one another as he has loved us.” (CCC, 1970)

Knowing how the secular world defines and understands the person

and the person’s intrinsic human dignity, and knowing that this is both
incomplete and erroneous, we have looked at the Catholic Church’s
definition and understanding of the person and the person’s intrinsic
human dignity. We have done so in the light of Sacred Scripture and Holy
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Tradition, both based on the same objective, absolute Truth, and together
they present the only true and unchangeable understanding of the person.
From this, what conclusions can be drawn?

C. Relying on the Church’s constant authoritative teachings and living of
the objective, absolute truth about the person and the person’s intrinsic
human dignity, the first conclusion is clear and self-evident.

1. Each person, from the first moment of conception to the last moment
of life by natural death, possesses one, absolute and inviolable human
right—the right to life.

The second conclusion, following upon the first and binding all persons, as
well as all groups, is a strict matter of human justice:

2. No person or group has any individual or inherent right to destroy or
to mutilate innocent human life but has the binding duty to protect
and defend innocent human life in all of its stages of development.

The third conclusion to be drawn from the Catholic Church’s authoritative
and binding teaching on the person and the person’s intrinsic human
dignity is a matter to be acknowledged by all persons and groups as
objectively true:

3. No individual person, no group of persons or any political and social
agency or government may change or re-define the person, the person’s
human dignity, and the person’s singular status within creation.

Allow me to repeat a very recent restatement and affirmation by the
Church’s Holy Tradition of the objective and absolute truth concerning
every person:

“The purpose of our lives is to reveal God to men...only when we meet
the living God in Christ do we know what life is. We are not some
casual and meaningless product of evolution. Each of us is the result
of a thought of God. Each of us is willed, each of us is loved, each of
us 1s necessary’ (Pope Benedict XVI, 24th April, 2005).

The best way to understand what Benedict XVI is saying and thus, to
understand the Church’s entire teaching and practice concerning the
objective truth about the person is to substitute the word “I” for the words
“we” and “us,” and the word “my” for the word “our.” Now, having done
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this put yourself up against the intrinsic evil of the agents of the “culture
of death” and simply see and understand the reason it is evil. It is a
direct, intended and total denial of who you are as a person, your inherent
human dignity, your purpose and ultimate end, and of your Creator.

Blessed John Paul II gives us the necessary and essential framework

to do this as the agents of the Gospel of Life in the age of the New
Evangelization. He teaches this quoting St. Paul’s Epistle to the
Ephesians: “Walk as children of the light...and try to learn what is
pleasing to the Lord. Take no part in the unfruitful works of darkness”
(Eph. 5:8, 10-11). In our present social context, marked by a dramatic
struggle between the “culture of life” and the “culture of death,” there is
need to develop a deep critical sense, capable of discerning true values
and authentic needs. What is urgently called for is a general mobilization
of consciences and a united ethical effort to activate a great campaign

in support of life. All together, we must build a new culture of life...
While the urgent need for such a cultural transformation is linked to
the present historical situation, it is also rooted in the Church’s mission
of evangelization. The purpose of the Gospel, in fact, is ‘to transform
humanity from within and to make it new’...The Gospel is meant to
permeate all cultures and give them life from within, so that they may
express the full truth about the human person and about human life”
(EV, 95).

Clearly, we as the agents of the Gospel of Life, engaged in the New
Evangelization of sharing our joy in knowing Jesus, create the culture
of life by boldly acknowledging who we are in relation to God. He, alone,
1s first; we live because of Him and for Him. Again, Blessed John Paul
IT explains why this is the truth and what are the real consequences of
rejecting this truth.

“It is therefore essential that man should acknowledge his inherent
condition as a creature to whom God has granted being and life as a gift
and a duty. Only by admitting his innate dependence can man live and

“The purpose of our lives is to reveal God to men...only when we meet the
living God in Christ do we know what life is. We are not some casual and
meaningless product of evolution. Each of us is the result of a thought of
God. Each of us is willed, each of us is loved, each of us is necessary”
-Pope Benedict XVI
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use his freedom to the full, and at the same time respect the life and
freedom of every other person. Here especially one sees that ‘at the heart
of every culture lies the attitude man takes to the greatest mystery: the
mystery of God.” Where God is denied and people live as though he did
not exist, or his commandments are not taken into account, the dignity of
the human person and the inviolability of human life also end up being
rejected or compromised” (EV, 96).

If we make the Gospel of Life, Jesus Himself, our life, the culture of death
will be defeated. Let us do so with joy and confidence which only faith can
give, taking to heart the exhortation to the Hebrews:

“...let us lay aside every encumbrance of sin which clings to us and
persevere in running the race which lies ahead; let us keep our eyes
fixed on Jesus, who inspires and perfects our faith” (Heb. 12: 16-20).

“0, Mary, conceived without sin,
pray for us who have recourse to thee!”

Praised be Jesus Christ, now and forever!

The Most Reverend David D. Kagan, D.D., P.A., J.C.L.
Bishop of Bismarck

Given at Bismarck, North Dakota

The Feast of Our Lady of the Rosary
the 7th day of October, in the Year of Our Lord, 2013.
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Gaudium et Spes, 1965. Dignitatis Humanae, 1965.

Humanae Vitae, Pope Paul VI, 1968.

Mulieris Dignitatem, Blessed John Paul II, 1988.
Veritatis Splendor, Blessed John Paul 11, 1993.
FEvangelium Vitae, Blessed John Paul II, 1995.

Considerations Regarding Proposals to Give Legal Recognition to Unions
Between Homosexual Persons, Congregation for the Doctrine of the Faith,
2003.

Introduction Dignitas Personae, Congregation for the Doctrine of the Faith,
2008.

Declaration of Euthanasia, Congregation for the Doctrine of the Faith,
1980.

Declaration on Procured Abortion, Congregation for the Doctrine of the
Faith, 1974.

Secondary Sources
Encyclopedia of Catholic Doctrine. Ed. Russell Shaw.
Foundation of Belief. Edward V. Stanford, O.S.A.
Fundamentals of Catholic Dogma. Ludwig Ott.

Getting the Marriage Conversation Right. William B. May, Emmaus Road,
Steubenville, Ohio.



Health Care Ethics. 4th ed. Ashley, O.P. and Rourke, O.P.

Life Issues—Medical Choices. Janet E. Smith and Christopher Kaczor.
Modern Moral Problems. Msgr. William B, Smith.

New Catholic Encyclopedia.

Personhood. Daniel Becker.

Precis of Official Catholic Teaching. Vols. IV, V, XII, XIII.
Sacramentum Mundi. Vol. IV.

What is Marriage? Man and Woman: A Defense. Girgis, Anderson, George.

Suggested Daily Prayers for the New Evangelization
Acts of Faith, Hope, and Charity
Prayer for the New Evangelization—Diocese of Bismarck
Prayer to St. Michael the Archangel
Prayer to St. Joseph—Intercessory Prayer
Mother of Perpetual Help Prayer
Memorare

Anima Christi

Suggested Regular Devotions for the New Evangelization
Holy Rosary
Chaplet of Divine Mercy
Eucharistic Adoration

Stations of the Cross
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